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Higtory

Abstract: In his treatise on love, “Necklace of the Dove” (Tawq al-hamama), the Andalust polymath
Ibn Hazm (d. 456/1064) repeatedly deals with the relations between Muslim masters and female slaves
in al-Andalus of the late tenth and early eleventh century. Although we cannot rule out that some of
these female slaves were Muslims, most of them probably had non-Muslim roots. As opposed to sale
contracts that focus on the female slave as an object, or juridical works that describe the relationship
between masters and female slaves in legal terms, Ibn Hazm gives insight into the psychology of these
relations. In this context, he credits female slaves with a high degree of agency within an obviously
asymmetric patriarchal hierarchy. Presenting one excerpt as an example, the article gives insight into
the range of relationships between masters and female slaves as described by Ibn Hazm. In this way,
it discusses a variant of interreligious relations and communication that was prevalent in Muslim-ruled
societies of the pre-modern period.

Source

Ibn Hazm, Tawq al-hamama, ed. Ihsan ‘Abbas, Beirut: al-Mu’assasa al-‘arabiyya li-l-dirasat wa-l-nasr, 1987,
cap. 14 (bab al-ta ‘a), pp. 156-157, URL.: https://shamela.ws/book/10518/73#p1, trans. Daniel G. Konig.
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Authorship & Work

[81] Born in Cérdoba in 384/994, Ibn Hazm was an Andalust polymath whose family possibly
descended from Christian converts to Islam. His grandfather had settled in the Umayyad capital,
where his father made a career at the Umayyad court, serving as vizier to the de facto ruler, al-
Mansiir b. Ab1 ‘Amir (r. 371-392/981-1002), and his son, ‘Abd al-Malik al-Muzaffar (r. 393
399/1002—-1008), during the official rule of caliph Hisam II al-Mu’ayyad (r. 366-399/976-1009
and 400-403/1010-1013).}

[82] Ibn Hazm’s family lost its eminent position in the turbulences that accompanied the
breakdown of the Umayyad caliphate and the transition to the early ¢ ifa-period.? In 399/1008,
the vizier ‘Abd al-Malik al-Muzaffar fell into disgrace, and the reigning caliph, Hisam II, was
replaced by Muhammad al-Mahdi (r. 399-400/1009). When his assassination put the former
caliph back in power, lIbn Hazm’s family fell prey to the measures of the Saqglabi military
Wadih. Ibn Hazm’s father died in 402/1012, and the family home was destroyed one year later.
Ibn Hazm fled to Almeria where he stayed until the town’s government collaborated with
Berber groups to overthrow the new caliph Sulayman (r. 400/1009 and 403—-408/1013-1018)
in 407/1016.

[83] Under suspicion, Ibn Hazm was first imprisoned and then banished, leaving Almeria for
Hisn al-Qasr, probably in the region of Méalaga or Murcia. He then joined the forces of a new
claimant to the Umayyad caliphate, ‘Abd al-Rahman IV al-Murtada (r. 408/1018), whom he
served as a vizier. Taken prisoner during a battle near Granada, he was released and retreated
to Jativa. Another opportunity of political activity opened up when the Umayyad claimant, ‘Abd
al-Rahman V al-Mustazhir (r. 414/1023), took Cérdoba. His assassination seven weeks later
landed Ibn Hazm in prison once again. He eventually retired to Jativa, and possibly became
vizier again to the last Umayyad caliph, Hisam III al-Mu‘tadd (r. 418-422/1027-1031).°

[84] From this point onwards, Ibn Hazm lived in semi-retirement and dedicated himself to
writing and teaching. His attacks against the political establishment of the fa ifa-period, in
particular the ‘Abbadids of Seville (r. 414-484/1023-1091), and the Maliki jurists supporting
it, earned him many enemies. This resulted in a prohibition to gather students and to teach.* Ibn
Hazm retired to a village in Manta Lisam near Seville where he died in 456/1064.°

[85] Until the age of fourteen, Ibn Hazm was mainly raised in the company of women, who—
as he states himself in his treatise “Necklace of the Dove” (Tawq al-hamama)—taught him to
read and write, poetry, and the Qur’an.® Later, he was instructed by eminent teachers, mentioned
in the Tawq al-hamama and a treatise on the merits of al-Andalus (Risala fi kitab fada’il al-
Andalus wa-rigaliha). He received lessons in the science of tradition (hadit), grammar,
lexicography, rhetoric, dialectic, theology (kalam), poetry, Islamic law (figh), and philosophy
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(falsafa). His writings bear witness to his relations with many intellectuals of his period and his
interest in all important intellectual currents of his time. In his treatise on the classes of the
sciences (Risala ft maratib al- ‘uliim), he devised an educational programme encompassing all
important branches of knowledge in his day.’

[86] Ibn Hazm allegedly left behind 400 works, most of which are not extant. However, three
of his works reveal the wide interest and intellectual horizon of this polymath: a large treatise
of comparative religion that deals extensively both with Islamic and non-Islamic schools of
thought (Kitab al-Fisal fi I-milal wa-1-ahwa’ wa-1-nihal), a large compilation of Islamic law
following the Zahiri doctrine (Kitab al-Muhalla bi-1-atar fi sarh al-magalla bi-1-iqtisar), and
his treatise on love (Tawq al-hamama) that stands at the centre of this article.®

Content & Context

[87] When he retreated to Jativa, either after his second (412/1022) or after his third
imprisonment (418/1027), Ibn Hazm was asked by a friend to write a book on love.® The
“Necklace of the Dove” (Tawq al-hamama) stands in a tradition of writings on love by earlier
authors such as al-Gahiz (d. 255/868), Ibn Dawad al-Isfahani (d. 297/909), Abd 1-Tayyib
(d. 325/936), and al-Daylami (d. 371/980).1° Rather than reproducing these texts, however, the
“Necklace of the Dove” provides examples from contemporary al-Andalus and from the
author’s own life, as he himself states in the introduction to this work.*

[88] Scholarship has highlighted the “courtly spirit” of this book of thirty chapters that both
celebrates and problematises the enchantments of love.!2 The treatise first addresses the “signs
of love” (chap. 2), then deals with different possibilities of falling in love—e.qg. in dreams, by
description, at first sight, or after prolonged acquaintance (chap. 3—-6). It shortly discusses the
impression made by early experiences (chap. 7), and then turns to the communication between
the lover and the beloved via signs, letters, and messengers (chap. 8-10). After debating
whether and how to reveal one’s love to the beloved (chap. 12—-13), Ibn Hazm opposes obedient
to defiant lovers (chap. 14-15) and then sketches the role of intermediate persons who can
support, endanger, and even destroy a relationship in its bud (chap. 16-19). Opposing the
reunion of lovers to their separation (chap. 20-21), Ibn Hazm discusses loyalty, betrayal, the
parting of lovers, contentment, dying from love, forgetting previous love, and reactions to death
(chap. 22-28). He ends his treatise with a warning of sin and a praise of the virtues of chastity
(chap. 29-30).13

[89] It is worth mentioning that Ibn Hazm repeatedly deals with love between men.* It is not
entirely clear, however, whether he automatically associated mutual love between males with
sexual practices. The passages in question suggest that he accepted strong mutual affection
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Ibn Hazm, pp. 433-434.
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between males as absolutely normal, but condemned associated forms of sexuality.'® His main
focus, however, lies on heterosexual relations, in particular, but not only, between Muslim
masters and female slaves.

[810] The excerpt cited above shows in an exemplary manner how Ibn Hazm approached the
relationship between Muslim masters and female slaves. Rather than merely presenting the
slaves as objects subject to the whims of their master(s), Ibn Hazm credits them with a very
high degree of agency. The anecdote is set in the realm of al-Hakam Il al-Mustansir (r. 350—
366/961-976), i.e. the golden period of the Umayyad caliphate. Sa‘id b. Mundir b. Sa‘1d, the
imam of the congregational mosque of Cordoba and thus an important public figure, is so
infatuated with one of his slaves that he offers to manumit and then marry her. She refuses,
claiming mockingly that his beard is too long. Although he trims his beard—a symbol of
masculinity—she refuses his offer again in public when he manumits her in front of witnesses
and asks for her hand in marriage. In this situation, the imam’s brother offers to marry the slave,
receives her consent, and immediately weds her using the same witnesses. Apparently feeling
that the imam should have taken some punitive measure, Ibn Hazm concludes that Sa‘id b.
Mundir “accepted this crushing humiliation despite his piety, asceticism, and devotion (wa-
radiya bi-hada al- ‘ar al-fadih ‘ala wara ‘ihi wa-nusukihi wa-igtihadihi).”

Contextualization, Analysis & Interpretation

[811] The following passages will first give an introduction to the phenomenon of female
slavery in al-Andalus, explain why master—slave relations form a relevant part of interreligious
communication in the period under investigation, and finally contrast Ibn Hazm’s particular
take on the subject with alternative approaches (8812-17). The ensuing overview on all
anecdotes in the “Necklace of the Dove” dealing with female slaves allows for a glimpse into
the literary representation and the socio-religious implications of such liaisons. lIbn Hazm
illustrates the emotional dependency of masters on their female slaves (8818-21) and
underscores the latter’s agency (822). However, he also shows how slaves became emotionally
attached and dependent on their masters, often as part of abusive relations (8823-24). These
anecdotes do not only give an insight into how different variants of master—slave relationships
could play out, but also how Ibn Hazm—as an observer of the relations between lovers and
beloved—presented and understood such relations in his treatise against the backdrop of his
own experiences with women (8825-26).

[812] 1bn Hazm generally classifies the women to be dealt with here as gariyya (Pl. gawari), a
term that can be translated as “girl” or “maid.” It is usually associated with unfree younger
women, i.e. slave girls, bondmaids, or bondwomen, who were not only used for menial tasks,
but often fulfilled the function of concubines.’® Alternative Arabic terms, rarely used by lbn
Hazm in this treatise, are ama (Pl. amat) or qayna (Pl. giyan), the latter denoting females
educated as singing and dancing entertainers. Even if he does not always clearly define the

15 |bn Hazm, Tawq al-hamama, ed. ‘ Abbas, p. 278 (https://shamela.ws/book/10518/195#p1); Ibn Hazm, Halsband,
trans. Weisweiler, p. 161; Ibn Hazm, Book, trans. Nykl, p. 187, on a friend and his dealings with boys (ma ‘a ba ‘d
al-gilman); ibid., ed. ‘Abbas, p. 279 (https://shamela.ws/book/10518/196#pl); trans. Weisweiler, p. 162; trans.
Nykl, p. 188, on the love of Ilbn al-Gaziri for a youth; ibid., ed. ‘Abbas, pp. 280-281
(https://shamela.ws/book/10518/197#p1); trans. Weisweiler, pp. 162—163, trans. Nykl, p. 189, on sexual relations
between male guests at a soirée. Giffen, Ibn Hazm, pp. 434-435.

16 Puente, Ethnic Origins, p. 124.
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social status of a gariyya, Ibn Hazm clearly distinguishes such “girls” from Muslim women
who belonged to the higher classes of Andalusi society.’

[813] In the period under investigation, al-Andalus accommodated a large number of imported
male and female slaves from different regions.*® The period of relative border stability under
Umayyad hegemony—established by ‘Abd al-Rahman III (r. from 300/912 as amir, 317—
350/929-961 as caliph) around 940 and maintained by his son al-Hakam Il al-Mustansir (r.
350-366/961-976)—probably reduced the number of Christian captives from the north of the
Iberian Peninsula.'® The raids led by al-Mansiir b. Ab ‘Amir (r. 371-392/981-1002) against
Leon and the County of Barcelona then brought new human resources onto the slave markets
in great quantities.? Moreover, the tenth century was the heyday of trade in Sagaliba, i.e. slaves
of (generally) Slavic origin, who were exported via Venice and the Frankish realm to
Byzantium and Muslim-ruled societies?’—most notably to al-Andalus as well as to Aglabid and
later Fatimid North Africa, where male Saqaliba played an important role as elite troops and in
the administration.?? As such, the trade in slaves connected different parts of the Mediterranean
and forcibly produced a great number of interreligious encounters and resulting processes of
transculturation.

[814] The “Book of Documents and Registers” (Kitab al-Wata iq wa-l-sigillat) by 1bn al-‘Attar
al-Qurtubi (d. 399/1009), a collection of notarial formulae, contains sale contracts for female
slaves of Berber, Galician, Frankish origin, as well as documents dealing with Slavic slaves.?
The many studies of Cristina de la Puente on the treatment of female slaves in Maliki law as
written out and practiced in al-Andalus, also suggest that relations between Muslim masters and
non-Muslim female slaves were a common phenomenon in al-Andalus of the late Umayyad
and early ¢a'ifa-period.?* Research has noted from early on that Ibn Hazm’s treatise on love
deals with female slaves,? but has only recently acknowledged it to be an important source on
slavery.?® The work as such has not yet been inserted into the wider context of transeuropean
and transmediterranean slave trade in the tenth and early eleventh century.

[815] Not all female slaves in al-Andalus of the late tenth to early eleventh century were of
foreign origin. Muslim-ruled societies also harboured the occasional Muslim slave, and slave
couples gave birth to a new generation of slaves.?” However, children fathered by a Muslim
master with Muslim slaves were born free, their mother acquiring the status of “mother of a
child” (umm walad) that was juridically associated with an eventual manumission.?
Consequently, captivity and trade remained an important source of female slaves throughout
the period of investigation. However, foreign origin did not automatically imply religious or

' lbn Hazm, Tawq al-hamama, ed. ‘Abbas, p. 117 (https://shamela.ws/book/10518/34#p1), 165
(https://shamela.ws/book/10518/82#p1); Ibn Hazm, Halsband, trans. Weisweiler, p. 29, 66; Ibn Hazm, Book, trans.
NyKI, p. 28, 70.

18 Marin, Mujeres, pp. 125-140.

19 Konig, 942-956: lbn Hayyan zu Ungarneinfillen, §§7-8.

20 Bariani, Almanzor, p. 225; Martinez Diez, El condado de Castilla, vol. 2, p. 503; Martinez Enamorado and
Torremocha Silva, Almanzor, p. 168; Corral Lafuente, Almanzor y la Marca Superior, pp. 131-143

21 Jankowiak, Slave Trade, pp. 169-172; Kdnig, 903-906: Raffelstettener Zollordnung.

22 Mishin, Sagaliba Slaves, pp. 236-244; Meouak, Saqgaliba; Jiwa, Slaves to Supporters, pp. 103-125; Haji, A
Distinguished Slav Eunuch, pp. 261-274.

3 |bn al-“Attar, Kitab al-Wata ig wa-l-sigillat, ed. Chalmeta, Corriente, pp. 35, 55, 141, 238, 241, 254, 259, 265,
296, 420.
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cultural alterity, which plays no role in Ibn Hazm’s depiction of relations between Muslim
masters and female slaves. Many non-Muslim female slaves probably converted to Islam as
part of their linguistic and sociocultural integration into Muslim society. This integration was
actively promoted in the case of expensive female slaves who had been educated as entertainers
and were thus fully socialised as regards the language, literary culture, and norms of Muslim
AndalusT society.?®

[816] Female slaves moved around in AndalusT society in a way that was not necessarily open
to Andalusi Muslim women from higher classes.*® In his treatise, Ion Hazm does not only
describe interaction between slave women and men on the street and at parties, but also points
to Muslim women of higher standing who led a life that secluded them from any male contact
apart from their relatives (rabbat al-hudiir al-mahgiibat min ahl al-buyiitat ma ‘a aqaribihinna
min al-rigal).® It is to such women that Ibn Hazm ascribes a tendency of falling in love with
the description of a man—i.e. with a man, whom they could not meet personally and who, in
consequence, was only known to them thanks to the descriptions of others.3? While we should
not draw too clear a line between free Muslim women subject to strict normative control on the
one side, and unfree non-Muslim female slaves on the other, the former often lacked certain
freedoms that the latter enjoyed. At the same time, we should certainly not idealise the situation
of female slaves either. Ibn Hazm describes how he and other men followed female slaves in
and outside their homes because they hoped to get their (sexual) attention.3* He mentions rich
men who bought women regularly to satisfy their sexual desires, getting rid of them when they
became tired of them.** He also distinguishes between female slaves assigned to menial
household tasks and slaves of a higher class considered as singing and dancing entertainers and
potential sexual partners.*®

[817] Notwithstanding these illustrations of the blatantly patriarchal hierarchy and the potential
physical and psychological compulsion and even violence these unfree women were subject to,
Ibn Hazm’s depiction of the relationships between male Muslim masters and female slaves
differs considerably from their depiction in contemporary juridical texts, e.g. lbn al-‘Attar’s
notarial documents. There, unfree women appear merely as physical objects that are up for sale
and have potential defects (‘uyub), including pregnancy by a former master, that could make
the purchase juridically invalid. The women in these documents have no personality. They are
described physically, are given an exchangable name tag, and are sold and resold, used and
reused as labour force and sexual object by the person that is able to buy them.*¢ Ibn Hazm, in
turn, is interested in the psychology of relationships between male masters and slave women.%’
To a certain degree, the emotional facets of these relationships are also reflected in
contemporary muwassah-poetry. In many of such poems, a man reveals and describes his love
for a woman. The last stanza is in the Romance vernacular written in Arabic letters. It takes on
the perspective of the beloved woman who proclaims her love for the Muslim male and whom

2 pellat, Kayna, pp. 820-824; Shippers, A Muwashshah, pp. 56-57; Reynolds, The Qiyan, pp. 100-123.

30 Marin, Mujeres, pp. 217-248.

31 Turki, Femmes privilégiées, pp. 25-82; Adang, Women’s Access, pp. 75-94.

32 |bn Hazm, Tawq al-hamdama, ed. ‘Abbas, p. 117 (https://shamela.ws/book/10518/34#p1); Ibn Hazm, Halsband,
trans. Weisweiler, p. 29; Ibn Hazm, Book, trans. Nykl, p. 28, 33.

3 lbn Hazm, Tawq al-hamama, ed. ‘Abbas, pp. 120-122 (https://shamela.ws/book/10518/37#p1), 249-253
(https://shamela.ws/book/10518/166#p1); Ibn Hazm, Halsband, trans. Weisweiler, pp. 31, 132-146; lbn Hazm,
Book, trans. Nykl, pp. 31-32, 157-159.

34 |bn Hazm, Tawq al-hamama, ed. ‘Abbas, pp. 198-199 (https://shamela.ws/book/10518/115#p1); lon Hazm,
Halsband, trans. Weisweiler, pp. 90-92; Ibn Hazm, Book, trans. Nykl, pp. 106-107.

% |bn Hazm, Tawq al-hamdma, ed. ‘Abbas, pp. 208-209 (https://shamela.ws/book/10518/125#p1); lon Hazm,
Halsband, trans. Weisweiler, pp. 99-100; Ibn Hazm, Book, trans. Nykl, pp. 115-116.

% |bn al-Attar, Kitab al-Wata 'iq wa-\-sigillat, ed. Chalmeta und Corriente, pp. 33-36.

37 Giffen, Ibn Hazm, p. 432; Marin, Mujeres, pp. 656-679.
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we can often identify as a non-Muslim.®® lbn Hazm, however, goes beyond idealizing mere
romantic feelings. Within the patriarchal gender hierarchy outlined above, he describes and
analyses complex emotional relationships, giving much attention to the agency of slave women
that is enhanced by male feelings of emotional dependency.

[818] In the chapter on revealing one’s love (chap. 13: bab al-ida ‘a), Ibn Hazm mentions a
young man among his peers who fell in love with a secluded slave-girl (gariyya magsiira) to
such a degree that he gave up many of his good habits and was so dominated by his passion
that the girl eventually scolded him for displaying it so openly.3® In his chapter on submission
(chap. 14: bab al-ta ‘a), Ibn Hazm makes a general statement on how male infatuation can in
fact reverse actual hierarchies. Some men became extremely worked up about how their female
slaves played with their emotions, Ibn Hazm claims, in spite of the fact that nobody could
prevent these men from taking advantage and possessing their slaves.*°

2l g el IS oLyl 5 One may see a man grow attached to his slave woman (ama),

) over whom he holds ownership (allati yamlik riggaha), with

@l Gy e Bl Js2 Yy 5 nothing preventing him from assaulting her (al-ta ‘addi
e Clas¥l 1S (ede  @layha)—so how could he possibly seek justice from her?

[819] Male infatuation with female slaves even seems to play a role in contemporary folklore.
A story that Ibn Hazm describes as having heard again and again (hikaya lam azal asma ‘uha)
possibly provides insight into popular contemporary ideas of romance. According to this story,
an AndalusT Arab was forced to sell his beloved female slave in Berber territory. Having sold
her, he became aware of how much he loved her. He went to the buyer and offered him his
entire wealth to reacquire the slave, but the buyer refused. Almost losing his mind, the Andalusi
turned first to the local populace, then to the Berber ruler (malik al-Barabir) for help. Although
they interceded in favour of the Andalusi, they were not able to change the buyer’s mind. He
claimed that his state of mind would be even worse than that of the AndalusT if he had to give
up this slave. When even money failed to convince him, the Andalusi jumped out of the first
storey of the ruler’s residence with the intention of killing himself, but was not hurt. The Berber
ruler then demanded the same proof of love from the buyer. He consented at first, but then
refused. He eventually gave up the female slave and was compensated by the ruler.*!

[820] Ibn Hazm includes himself within the group of men who have become infatuated with
female slaves. Dealing with the phenomenon that people often fall in love with a particular
characteristic in their early youth and then continue to look for it in later partners, Ibn Hazm
reports that, as a young man, he fell in love with one of his female slaves who had blond hair.
Since then, he claims, he has not been able to appreciate women with dark hair.*? In another
part of the treatise, Ibn Hazm recalls his love for a slave girl of sixteen years, who lived in his
family home when he was still underage (fi ayyam sibay). Although he tried to win her love for
a period of two years, she refused all his advances and purposely avoided him when he tried to
get near her, e.g. during an official reception at his home where she impressed him by her

3 Jones, Romance Kharjas; Zwartjes, Love Songs; Corriente, Poesia dialectal; Fees, New Directions, pp. 153,
196-197; Konig, Latin-Arabic Entanglement, pp. 57-58.
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Halsband, trans. Weisweiler, p. 53-54; Ibn Hazm, Book, trans. Nykl, pp. 173-175.

40 |bn Hazm, Tawq al-hamama, ed. ‘Abbas, p. 154 (https://shamela.ws/book/10518/71#pl); Ibn Hazm, Halsband,
trans. Weisweiler, p. 58; Ibn Hazm, Book, trans. Nykl, p. 179.
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singing. When catastrophe befell his family in Gumada al-ahira 399 / February 1009, he saw
her again, and became infatuated with her once more. When he met her the next time in Sawwal
409 / February—March 1019, she had lost all her charm and beauty, prompting lbn Hazm to
state that women, other than men, lose their charms if they are not taken care of—as had been
the case with this girl who, in the political turbulences of the time, had lost the protection of his
ruined family.*® The most dramatic event of his love life happened when Ibn Hazm fell in love
with Nu‘m, a younger slave girl, with whom he felt in complete harmony (muwafaga Ii), who
lost her virginity to him, and who loved him as well (wa-kunna qad takafa na al-mawadda).
She died when he had not yet reached the end of twenty, plunging him into despair. He claims
not to have changed his clothes for seven months, to have cried continuously, and to still feel
the loss when writing down this story, stating that he would pay his whole fortune if he could
ransom her from death. Since her demise, Ibn Hazm claims, life has been joyless for him (wa-
ma taba It ‘ays ba ‘daha), and every subsequent relationship seemed illegitimate (wa-lagad ‘afa
hubbi lahd ‘ala kulli ma qablahu, wa-harrama ma kana ba ‘dahu).**

[821] Male suffering plays an important role in the treatise. Ibn Hazm relates several anecdotes,
in which Muslim men are either prevented from uniting with the beloved female slave or even
lose her, generally because of the intervention of family or outsiders. He relates the story of a
trustworthy friend, who was kept at a distance from a slave girl he loved (wa-kana mamnii ‘an
minha) until he was able to engage with her under a blanket protecting them from the rain
during a family outing in the countryside, as he recalled happily many years later.* In two other
cases, reported to Ibn Hazm by clients (mawali) of the respective families, relatives actively
broke apart existing relationships. This was the case with Marwan b. Yahya b. Ahmad b.
Hudayr who was in love with a slave belonging to his brother. Since his brother did not allow
him to have her and sold her to someone else, Marwan suffered from a state of mental confusion
(ihtilar) and a loss of sanity (dihab ‘aqlihi).*® In the case of Yahya b. Muhammad b. Ahmad b.
‘Abbas b. Ab1 ‘Abda, his loss of sanity (guniin) resulted from the fact that his mother sold the
female slave he was in love with because she wanted him to marry him to a daughter from the
‘Amirid family.*” The most dramatic case involving the loss of a beloved slave because of
external intervention was related to Ibn Hazm by the gadr Yunus b. ‘Abd Allah. He recalled the
mutual love between a slave girl and a well-educated noble youth (fata min ahl al-adab min
abna’ al-mulizk) whose friend acted as a messenger between the two. When the slave was put
up for sale, the messenger bought her for himself, rather than for his friend, thus ending the
relationship. One day, he came upon her when she was handling a small casket, which contained
an old letter by her former lover. The (former) messenger accused her of disloyalty, but became
silent when it became clear that the letter was one of those he himself had transported between
her and his (former) friend.*®

[822] A man’s initiatives of winning a slave girl’s favour and compliance were not always
successful, as is best illustrated in the passage quoted at the beginning of this article. In the
anecdote, a female slave does not only dare to mock the imam of the congregational mosque of
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Cordoba, but completely disgraces him, when she refuses his offer of marriage in front of
official witnesses.*® The story seems to have been publicly known, for Ion Hazm does not see
the necessity, explicitly mentioned in the introduction of his treatise, of protecting the imam
Sa‘id b. Mundir by concealing his name. The imam’s disgrace can probably be classified among
the anecdotes whose mention causes no harm “because fame makes concealment and the
abandoning of disclosure futile (li-stihar la yugni ‘anhu al-tayy wa-tark al-tabyin).”*° Ibn Hazm
also proffers additional stories, in which female slaves rebuke the advances of Muslim men in
spite of existing hierarchies. In the chapter on people who fall in love on first sight (chap. 5:
bab man ahabba min nazra wahida), Ibn Hazm relates the story of a man who spontaneously
fell in love with a slave woman who stood at the gate of the spice vendors in Cordoba chatting
with other women. Because he followed her on her way home, she eventually turned around
and inquired what he wanted. When he explained his desire for her and asked her about her
social status, name, and the name of her owner, she refused to reveal her address. She got rid
of him by stating that he could meet her at the gate of the spice vendors every Friday, but never
appeared there again.>® In the chapter on giving voice to one’s love (chap. 8: bab fi ta rid al-
gawl), Ibn Hazm mentions a young man and a female slave who loved each other, eventually
arriving at the point where he was about to seduce her. She, however, rebuked him and
announced that she would shame him in a concealed manner in front of others. During a
reception involving the ruling elites of the caliphate (ba ‘d akabir al-mulitk wa-arkan al-dawla),
the girl sang a song addressed to her lover, in which she mentioned mutual love but the necessity
of refusing sinful unions.>? In none of these cases, the female slave suffered retribution because
the Muslim male was prepared to accept her choice, had no claim on her, or because he
respected prevailing norms of decency.

[823] Ibn Hazm’s treatise on love does not only feature Muslim men running after female
slaves, but also presents us with various instances in which female slaves became emotionally
attached to, or even infatuated with a Muslim man who was often, but not always, their master.
Their infatuation could be of a predominantly sexual nature, but could also display itself in
extreme manifestations of loyalty. In the chapter on love that grows (chap. 6: bab man la yuhibb
illa ma ‘a al-mutawala), Ibn Hazm describes a rich, noble and well-educated man who had the
habit of buying female slaves to satisfy his sexual desire. Given his grim manner, especially
towards women, the slaves usually did not like and even feared him. As soon as he had had
intercourse with them, however, their distaste transformed into an attitude of total adoration
and devotion. Asked about this by a friend, the young man boasted about his incredible sexual
stamina and his ability to fully satisfy female desire.>® Another anecdote, featuring the kagib
al-Mansiir, i.e. Abii ‘Amir Muhammad b. Abi ‘Amir (r. 371-392/981-1002), describes the fate
of female slaves who were won, used, and then left to their fate both with regard to their social
status and emotional state. According to Ibn Hazm, Abt ‘Amir had a volatile and capricious
nature in spite of his intelligence, fine manners, and education, and did not bear not being able
to conquer a slave woman in his proximity. As soon as he had won the slave, however, he tired
of her and then sold her for a very low price, thus wasting tens of thousands of dinars. Several

4 lon Hazm, Tawq al-hamama, ed. ‘Abbas, cap. 14 (bab al-td‘a), pp. 156-157
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slaves who had become emotionally attached to him, one of them known personally to Ibn
Hazm, were thus devastated and were killed by loneliness (gatalahuna al-wakda). They had
clung to their illusions concerning him (aligna awhamahunna bihi), were betrayed by the hopes
he had raised (fa- hannahunna mimma amilnahu minhu), and thus became hostages of decay
(fa-sirna rahd’ina al-bald).>* Less dramatic is the story of a slave infatuated with the son of a
leading man who did not notice her love. Being a virgin, she was too shy to take the initiative.
She then asked a trusted woman for advice and was told to recite verses, which the young man
did not understand. During one of their encounters, she then kissed him on the mouth and
departed with swaying hips. Consequently, he became infatuated with her, until the relationship
ended for some unmentioned reason. Possibly because the sexual initiative came from the
woman’s side and had the effect of transforming the man’s modesty and chastity into sexual
appetite, Ibn Hazm classified this union of lovers as resulting from the snares of Satan (masayid
Iblis).»®

[824] In other anecdotes, Ibn Hazm describes female slaves who had grown to love their
respective masters. Rather touching is the story of a young man and a slave girl, each of whom
found in the other the merit of love (fata wa-gariyya kana yagid kull wahid minhuma bi-sahibihi
fadl wagd). When he hurt himself lightly while cutting fruit during a rendezvous, she
immediately tore apart her expensive garment (gilala min qasab haza'iniyya laha gima) to
bandage the wound.>® More dramatic is the story of an estrangement. It resulted from a rumour
heard by the master about his female slave that, according to Ibn Hazm, should not have aroused
his anger (lam yakun yiigib al-suhy). Instead of clearing up the matter, he sold her, to the effect
that she withered away and eventually died.>” The most extreme form of loyalty shown by a
female slave is addressed in the story of a slave in the house of Muhammad b. Ahmad b. Wahb,
also known as Ibn al-Rakiza. When her former master had died, she was sold as part of his
legacy. From then on, however, she refused to please men (fa-abata an tarda bi-l-rigal
ba ‘adahu), not only by declining to sing (in spite of being an excellent singer), but also by not
letting any man have intercourse with her (wa-ma ga ‘alaha ragul ila an lagiyat Allah ‘azz wa-
gall). Loyalty to her former master (wafa’ li-man dugira) made her “shun the group of girls
taken for procreation and pleasure” (al-Aurig min gumlat al-muttakadat li-1-nasl wa-I-ladda)
and prefer menial tasks (al-zidma). Ibn al-Rakiza, however, wanted to include her into the
group of his bedfellows (ramaha sayyiduha al-madkir an yadummaha ila firasihi ma‘a sa’ir
gawarthi). When she refused, he beat and disciplined her harshly more than once, but she
remained obstinate. This form of loyalty is defined by Ibn Hazm as garib, which can either be
translated as “strange” or “excentric,” thus implying a lack of understanding on his part, or as
“unusual” and “uncommon,” thus highlighting the exceptionality of such a tremendous
demonstration of loyalty.>®

[825] Although Ibn Hazm gives us a very rich panorama of relations between Muslim men and
female slave girls, he describes these relations from a particular point of view. It is the
perspective of an older man, reminiscent of his youth, during which he invested into the love
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he had for someone and never became weary.>® As we have seen, it is also the perspective of a
man of the Muslim elite, who was surrounded by peers fulfilling their emotional and sexual
needs and desires by engaging with “girls,” generally unfree women inside and outside their
homes, who could be bought and sold, punished and discarded in line with the wishes of their
Muslim owners, both male and female. Ibn Hazm himself purports to have had a special
relationship with women in his youth and, consequently, to have understood what motivated
them (ta ‘arruf asbabihinna). He had observed women carefully and had gotten to know their
secrets as no-one else when he grew up among them. Until he started having facial hair, women
taught him reading, writing, poetry, and the Qur’an.®® On this basis he became convinced of
certain ideas concerning women that are illustrated in his anecdotes and commented upon
occasionally.

[826] Ibn Hazm claims, for example, that no-one kept secrets better than women do. He relates
the story of a female slave severely punished by her mistress because she refused to reveal the
romantic relationship between a slave couple in the household that had become known to her
mistress through a letter. He claims that older women kept secrets even better because they did
not seek male attention any longer, were consequently not ridden by jealousy, and thus often
went out of their way to help younger, especially poor and orphaned women to find a husband.
Ibn Hazm believes that this has to do with the fact that women are only interested in flirting and
in obtaining sex, whereas men also have to take care of more serious tasks.®* Because of this,
Ibn Hazm states, women are extremely obliging in romantic affairs and often serve as
messengers of romantic tidings. This concerns elder women interfering in other relationships,
from whom newly-wed women are warned, but also women who have professions that bring
them together with other people. These include the female physician (tabiba), the cupping
practitioner (al-haggama), the thief or eavesdropper (al-saraga), the matchmaker (al-dallala),
the hairdresser (al-masita), the mourner (al-na ‘iha), the singer (al-muganniyya), the soothsayer
(al-kahina), the teacher (al-mu ‘allima), the servant (al-mustazdima), and the craftswoman
working on the spindle or weaving (al-sunna * fi I-migzal wa-l-nasig), apart from the female
relative (da garaba).®? 1bn Hazm believes that a woman’s love is more stable than that of men,
because they are weaker and consequently more easily overpowered emotionally.®® However,
he is opposed to the widely diffused belief that men have more control over their passions than
women.® He clearly acknowledges that—in affairs relating to love—both women and men can
behave or can fail to behave honourably.®® The fact that many anecdotes were related to him by
a woman he considered trustworthy (imra’a atiq biha),*® shows that Ibn Hazm did in fact
maintain intensive relations to women and respected their opinion. All this does not obliterate,
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however, that his perspective is and remains decidedly patriarchal and only partly
acknowledges the suffering of unfree women subjected to the whims and desires of rich men.

Conclusions

[827] In sum, Ibn Hazm’s treatise on love gives insight into the psychology of relations between
Muslim men and female slaves in al-Andalus of the late tenth and early eleventh century. It
focuses on their emotional interdependency, but also reveals how men (ab)used these women.
At the same time, it provides us with several examples of female slaves who displayed an
astonishing degree of agency considering the hierarchies they were in. 1Ibn Hazm describes these
master—slave relationships, not from the commercial and legal point of view adopted by notaries
and jurists in sale contracts and legal manuals, but from an emotional and social point of view.
Notwithstanding this, his perspective certainly has its limits. In spite of the dramatic turbulences
he and his family experienced at the beginning of the eleventh century, Ibn Hazm’s perspective
is that of a member of the political, financial, and intellectual elite that could afford female
slaves for menial labour and (sexual) entertainment. The rich Muslim youths of Ibn Hazm’s
day often seem to have begun their sexual life in the company of women owned by their family
or themselves or by people in their social environment. This led to emotional attachments and
could lead unfree women into positions of enormous (emotional) influence, especially if they
had received previous training as literary and musical entertainers. When giving birth to a child
procreated with their master, they received the legal status of umm walad, i.e. the mother of a
[legitimate] child, and thus became an integral part of Muslim society.®’ Several cases described
above show, however, that the status of these women was also precarious and highly dependent
on the emotional make-up of the men (and also women) who owned them. The strong
hierarchies between the free and the unfree, between males and females, were a permanent part
of their lives and—in spite of all agency attested here—forced female slaves to adapt to the
norms of Muslim society rather than vice versa.

[828] With regard to interreligious relations, Ibn Hazm’s ‘“Necklace of the Dove” gives an
impression of how women of generally non-Muslim origin had become an integral part of
Muslim society in al-Andalus. Ibn Hazm never comments on the origins of the “girls” he writes
about. However, we can probably situate them at the end of long supply chains moving the
booty of raids via complex transeuropean and transmediterranean trade networks to Muslim
markets in demand of female labour and sexual services. Even if Ibn Hazm’s “girls” belonged
to the second or third generation of slaves, their unfree status can probably be accounted for in
most cases by pointing to a history of forced migration. The “Necklace of the Dove” can thus
be inserted at the end of a long list of contemporary documents that provide insight into the
import of humans into Muslim-ruled societies. The treatise illustrates how the massive import
of male and female slaves into Muslim-ruled societies of the tenth century affected gender
relations by creating particular forms of male—female relationships characterized
simultaneously by strong patriarchal hierarchies, a disequilibrium in social status, and complex
emotional entanglements. It illustrates the living conditions of female slaves fully integrated
into the fabric of Muslim society and often at the brink of rising into its upper echelons.
Although Ibn Hazm’s setting is particular to al-Andalus of the late Umayyad caliphate and the
early ta’ifa-period, the existence of (imported) female slaves in all part of the Islamicate
sphere®® allows us to regard the “Necklace of the Dove” as a document that provides an
understanding for the end point of forced female migration on a transmediterranean scale.
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